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with the Glossary Tattvaprakasika 


3HI'K1l ^RTMt^TT ^tSi u ll*^llr1<HlTlrlH^ I I ^ 

Vedantadindimastattvamekamudghosayanti yat, 

Astam purastattattejo daksindmurtisanjnitam. 1 






qm-nisRsHi: Vedantadindimah - the drum beats (lit. 
drums) of Vedanta, yat - which, ekam - the One, 
circH ^tattvam - Reality. udghosayanti - proclaim 

loudly. cRT tat - that, tejah - Brilliance, 
Daksinamurtisahjnitam — denoted by the name 
Daksinamurti, purastat - before, ^TTCrTFT astam - 

may stay. 

The drum beats of Vedanta proclaim loudly the One 
Reality. That Brilliance, denoted by the name Daksinamurti. 
may stay before us. 

STlcRTSHTcm - 0t | 


Atma'natma padarthau dvau bhoktrbhogyatvalaksan.au, 
Brahmaivatma na dehadiriti vedantadindimah. 2 

3iioHl Atma - Atman, 3t , iicHl anatma — non-Atman, sfl 
dvau - two, padarthau — categories, 

bhdktrbhogyatvalaksanau - having the characteristics of the 
enjoyer and the enjoyed respectively, Brahma eva - 

Brahman alone, 3tlcHT atma - Atman, dehadih - the 

body etc., H na - not, ifa iti - thus, 
vedantadindimah. — the proclamation of Vedanta. 

Atman and non-Atman are the two categories, one 
having the characteristics of the enjoyer and the other of the 
enjoyed respectively. Of these, Atman is Brahman alone; not 
the body-mind-sense complex. This is the proclamation of 
Vedanta. 

tIHTSW# wft sft 3FTc*Hl 

Jhana'jhdnepadarthau dvau atmano muktibandhadau, 
Jhdnanmuktirnibandhd'nyat iti vedantadindimah. 3 

?fHTS?n% jhdna'jhdne - Knowledge and ignorance, iff 
dvau —two, padarthau - categories, SfTciTT: atmanah 
- to Atman, muktibandhadau - giving liberation 

and bondage, tTRTcT jhanat - because of the knowledge, T jfrT>: 
muktih - liberation, 3t , - 4 tiq anyat - because of the other, 
nibandhah - bondage, iti - thus, 

vedantadindimah — the proclamation of Vedanta. 

There are two categories, knowledge (of the Self) and 
ignorance. They are the cause of liberation and bondage 
respectively of Atman. Of these knowledge liberates, whereas 
ignorance binds. This is the proclamation of Vedanta. 
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/3- t 

WfT ^FIcT s[f?T 11 V 

Jhatrjneyapadarth.au dvau bhasyabhasakalaksanau, 

Jhata brahma jagat jheyamiti vedantadindimah. 4 

iff dvau jhatrjheyapadarthau - two 

categories : the knower and the known, 
bhasyabhasakalaksanau - one having the characteristics of 
being brougt to light and the other of bringing to light, ^TTcfT - 
jhata - the knower, sttM brahma - Brahman, ^THtT ja.gat - the 
universe, itePT jheyam - the known, §trt iti - thus. 

There are two categories : one, the knower which 
brings everything to light; the other, the known which is 
brought to light (by the knower). The knower is Brahman, 
whereas the known is the universe. This is the proclamation 
of Vedanta. 

:tt wt iff i 

g^f #r 11 k 

Sukhaduhkhe padarthau dvau priyavipriyakarakau, 

Sukham brahma jagadduhkhamiti vedantadindimah. 5 

sukhaduhkhe - joy and sorrow, iff dvau - two, 
padarthau - categories, 
priyavipriyakarakau - one welcome and the other abhorrent, 
g*3g sukham - joy, brahma - Brahman, ' 3 PW jagat - the 
universe, ^ :W{duhkham - pain, ifo iti - thus, — 

Joy and sorrow are two categories, one welcome and 
the other abhorrent. Of them, joy is Brahman and the 
universe (the life of becoming) is sorrow. This is the 
proclamation of Vedanta. 
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oi|fe4dl ^FrTfef^T: 11 


Samastivyastirupau dvau padarthau sarvasammatau, 
Samastirisva.ro vyastirjivo vedantadindimah. 6 

samastivyastirupau - in the form of the 
whole and the part, sfl dvau - two, H^idl padarthau - 
categories, sarvasammatau - acceptable to all, 

samastih - the whole, 'tW: Isvarah - the Godhead. 
vyastih - the part, ^ffiijivah - the individual, — 

All thinkers accept that there are two categories, 
namely the whole and the part. The whole is the Godhead, 
and the part is the individual. This is the proclamation of 
Vedanta. 

'T 11 V9 

Jhanakarmapadarthau dvau vastukartratmatantrakau, 
Jhananmdkso na karmabhya iti vedantadindimah. 7 

lit dvau - the two. jhanakarmapadarthau 

- categories of knowledge and action. qtq c b^lrHa-^=t>l 
vastukartratmatantrakau - established in the Reality and the 
individual doer, Rt§T: moksah - liberation, ?TRTcTj'nanai - due 
to knowledge, karmabhyah - because of actions, *T na - 

not, —— 

Knowledge and action are two categories. Of them, 
knowledge has its basis in the Reality, whereas action in the 
individual doer. Liberation is gained by knowledge, not by 
actions. This is the proclamation of Vedanta. 



stef sfU ^cfFtfcT #T 11 £ 
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Srotavyasravyarupau dvctu padarthau sukhaduhkhadau 
Srotavyam brahma naivanyat iti vedantadindimah. 8 

padarthau - categories, S*f dvau - two, 
srotavyasravyarupau - one that is worth 
listening to and the other not worth listening to, ^< 35 : 0^1 
sukhaduhkhadau - causing pleasure and pain respectively, 
srotavyam - the one worth listening to, ^ 
brahma eva — Brahman alone, ■3 : F^RT anyat - the other, *T na - 
not, — 


There are two categories, one worth listening to that 
bestows joy and the other being unworthy causes pain. The 
one worth listening to is alone Brahman; not the other. This is 
the proclamation of Vedanta. 




% 


Cintyacintyapadarthau dvau visrantisrantidayak.au, 
Cintyam brahma param nanyat iti vedantadindimah . 9 

$jj- dvau - two, 
cintyacintyapadarthau - categories one that is worth 
contemplating and the other that is not, 
visrantisrantidayakau - one giving repose and the other 
exhaustion, cintyam - the one to be contemplated 

upon, WT param - the Supreme, brahma - Brahman, 
SRIcT anyat - the other, *T na - not, — 

There are two categories, one that is worth 
contemplating and the other that is not. They result 
respectively in repose and exhaustion. The former is the 
Supreme Brahman. Other things are not worth contemplating 
upon. This is the proclamation of Vedanta. 
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gft" 

^TTcTo?t ^T^RT ^rf ^FrlfeRs 1 ?: I I %o 

Dhyeyadhyeyapaddrth.au dvau 
dhisamadhyasamadhida u, 

Dhyatavyam brahma naivanyat iti vedantadindimah. 10 

S*f dvau - two, dhyeyadhyeyapadarthau - 

categories one worthy and the other not worthy of meditation, 
dhisamadhyasamadhidau — one bestowing 
thoughtless state and other agitation to the mind, 3FT ^ 
brahma eva — Brahman alone, dhyatavyam - to be 

meditated upon, 3RTcT anyat - the other, na - not, — 

There are two categories, one worthy and the other not 
worthy of meditation. The former is conducive to the 
thoughtless state of the mind, whereas the latter leads to the 
agitation of the mind. The seeker should meditate on 
Brahman alone but not non-Brahman. This is the 
proclamation of Vedanta. 

4)Pm1 4)Pm 1 rMiPint T ifi i uil sfir i 

*T 11 \\ 

Ydgino bhogind va’pi tyagino rdgind'pi ca, 

Jhananmokso na sandeha iti vedantadindimah. 11 

411* m: yoginah - to a seeker, 41 Pm: 344 bhoginah 

api - or even to a person given to pleasures, cqiPiri: 
ty&ginah - to a renunciate, TTPWT: 344 raginah api ca - or 
even to a world-centric person, moksah. - liberation, 
jhanat - from knowledge, H na sandehah - no 

doubt, — 

Whether a person is a seeker of liberation or is given 
to pleasures, whether a person is a renunciate or world- 
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centric, there is no doubt that liberation comes by knowledge 
alone. This is the proclamation of Vedanta. 


5)^51 FT lei'll $Id 


II 




Na varnasramasahketairna karmopasanadibhih, 
Brahmajnanam vina moksa iti vedantadindimah, 12 

f^TT brahmajhanam vina - without the 
knowledge of Brahman, moksah - liberation, 

na varnasramasahketaih — neither by the 
marks of the social class or stage of life, - not, *T 
^vRf’TRHri^T: na karmopasanadibhih — nor by rituals 
meditations etc., — 

Liberation cannot be gained by anything except the 
knowledge of Brahman. The marks of the social class or stage 
of life, the rituals, meditaitons, etc., cannot give liberation. 
This is the proclamation of Vedanta. 



Asatyassarvasamsaro rasabhasadidusitah, 

Upeksyd brahma vijheyam iti vedantadindimah. 13 

UcW-HK: sarvasamsarah - the entire life of becoming, 
3tf|rT asatyah - untrue, rasabhasadidusitah - 

sullied by the delusion of the beatitude etc.. upeksyah - 

worth ignoring, brahma - Brahman, vijheyam - 

worth knowing. 

It is a delusion to suppose that beatitude obtains in the 
life of becoming. It is so full of blemishes. Hence one has to 
know Brahman by remaining indifferent to the life of 
becoming. This is the proclamation of Vedanta. 
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<f«TT f5RJT ^TTSSRNR cRT ^FT TR^TR I 

mt fNH #T ^Rffef^T: 11 U 

Vrtha kriya vrtha" lapan vrtha vadan manorathan, 
Tyaktvaikam brahma vijheyam iti vedantadindimah. 14 

^IT vrtha - wasteful, feRT: kriyah - actions, cRT vrtha 

- meaningless, •STTRFFR alapan - gossips, vrtha - 

meaningless, <^RR vadan - disputations, *RIt«TR manorathan 

- desires, cM=trctl tyaktva - having relinquished, TRR ekam - 
One. brahma - Brahman, fef^R vijheyam - has to be 
known, — 

The seeker should relinquish wasteful actions, 
garrulity, disputations and desires, and strive to know the 
non-dual Brahman. This is the proclamation of Vedanta. 

sttMTcHwi #5fr s?^r ^Hrrt f^tcR i 

Sthito brahmatmana jivo brahma jivatmana sthitam, 

Iti sampasyatam muktiriti vedantadindimah. 15 

*fa:jivah - the individual. si&Jir*-HI brahmatmana - as 
Brahman, f^R: sthitah - obtains. WT brahma - Brahman, 
''ihlcH'li jivatmana - as the individual. f^TcR sthitam - 
obtains, lf?T iti - thus, RT^RR sampasyatam - to those who 
have a clear vision, rnuktih - liberation, — 

The individual obtains as Brahman and Brahman as 
the individual. The drum (beat) of Vedanta proclaims that 
there is liberation for those who have this clear vision. 

^tfRRT '^ihicH’il WTI 

^^* 1 ^ ^Rtfef^r: 11 ^ 
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Jiv5 brahmatmana jheyo jheyam jivatmana param, 

Muktistadaikyavijhanaditi vedantadindimah . 16 

jiva - the individual, d£Jlc*HT brahmatmana - as 
Brahman, jheyah - has to be known, param - the 
Supreme (Reality), '^qicH'ii jivatmana - as the individual, 

jheyam - has to be known, 
tadaikyavijhanat - by the recognition of their Unity, 
muktih - liberation, — 

One should recognise that the individual is essentially 
Brahman and that the Supreme Reality Brahman alone is the 
individual. Vedanta like a drum proclaims that recognition of 
this Unity leads to liberation. 

'HcricHHI TT di'Ici'UcHfiraT f^TrPTI 

Sarvatmana param brahma sroturatmataya sthitam, 

Nayasastattvavijhaptau iti vedantadindimah. 17 

■dt param brahma - the Supreme Brahman, 
•<WlcH'ii sarvatmana - as everything, srotuh - of the 
listener, 3TR*RRTT atmataya - as the innermost being, 
sthitam - obtains, tattvavijhaptau - in recognising 

the Reality, 3TFTRT: na ayasah - no exertion, -— 

The Supreme Brahman alone obtains as everything, 
and also as the innermost being of the listener (of Vedanta). 
Hence, Vedanta proclaims that there is no exertion involved 
in recognising that Reality. 

(Ifeck xTPjf^T#) ^ clIMKI 

rMdrd T si#! faTTqfafcT 11 1C 

Aihikam camusmikam ca tapantam karmasahcayam, 

Tyaktva brahmaiva vijheyamiti vedantadindimah. 18 
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aihikam - related to this world, ca - and, 
amusmikam - related to the other world, HFTFrTR 
tapantam - end in suffering, karmasahcayam - 

accumulated actions, TOf tyaktvd - having relinquished, 
brahmaiva - Brahman alone, vijheyam - has to be 

known, — 

All actions in pursuit of the pleasures of this world or 
of the other world ultimately lead to suffering and bondage. 
Hence, Vedanta proclaims that the seeker of Self-knowledge 
should relinquish all actions prompted by desire and strive to 
know Brahman alone. 
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Advaitadvaitavad.au dvau suksmasthuladasam gatau, 
Advaitavaddnmdksassydt iti vedantadindimah. 19 

iff dvau — the two, advaitadvaitavadau - 

the visions one of unity and the other of division, 
suksmasthCdadasam - subtle and gross state, 
J ioi gatau - gained, - due to the vision 

of unity, T Tt^T: mdksah - liberation, '? 2 TRT syat — takes place, — 

There are two visions: one, that of unity and the 
second, that of division. The vision of unity is subtle, and the 
vision of division is gross. Vedanta proclaims that among 
them, the vision of unity gives liberation. 

fM H T ^Frlfef^T: 11 

Karmino vinivartante nivartante upasakah, 

Jhanino na nivartante iti vedantadindimah. 20 
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cfrftfUT: karminah - those who are committed to 
actions, vinivartante - return, <3H!'d < *>l: upasakah - 

meditators, nivartante - return, jhaninah - the 

knowers of the Self, H na nivartante - do not return,— 

Vedanta proclaims that there is rebrith for the 
performers of rituals and for the meditators, but not for the 
knowers of the Self. 

Paroksasatphalam. karma jnanam pratyaksasatphalam, 
Jnanamevabhyasettasmat iti vedantadindimah. 21 

^r4 karma - ritual, paroksasatphalam. - 

has mediate and unreal result, jnanam - knowledge, 

pratyaksasatphalam - immediate and real result, 
rR^fFT tasmat - therefore, jhanameva - knowledge 

alone, abhyaset - one has to cultivate, — 

The results of the rituals are mediate and unreal, 
whereas those of the knowledge of Self are immediate and 
real. Therefore, Vedanta proclaims that one should engage in 
the knowledge of Self alone. 

cpn ^TS^T SR: I 

Vrtha srarnd'yam vidusam vrtha'’yam karminam 

sramah, 

Yadi na brahmavijhanam iti vedantadindimah. 

vidusam - of the scholars (or meditators), ST^FT 
ayam - this, 3 JFT: sramah - exertion, vrtha - a waste, 
^fqrjTPT karminam - of the performers of rituals, 3-PFT ayam - 
this, J 5PT sramah - exertion, ^TT vrtha - a waste, yadi - if. 


22 
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^tpf^TFFT brahmavijnanam - the knowledge of Brahman, *T 
na - is not there, — 

Vedanta proclaims that all this exertion of the scholars 
(or meditators) and performers of rituals is a waste, if the 
knowledge of Brahman is not gained. 

3FT Wfcti | 

Alam yagairalam yogairalam bhuktairalam dhanaih, 

Parasmin brahmanijhate iti vedantadindimah. 23 

parasmin brahmani - the supreme 
Brahman, jhate - being known, Wf: yagaih - with rituals, 
alam - enough, yogaih - with yogic practices, 
alam - enough, bhuktaih - with sense pleasures, 
alam - enough, dhanaih - with various kinds of wealth, 
■3TFPT alam - enough, — 

Vedanta proclaims that once the supreme Brahman is 
known, no purpose is served by rituals or yogic practices, or 
by sense pleasures or various kinds of wealth. 

MtHIrHln fawt #T 11 3* 

Alam. vedairalam sastrairalam smrtipuranakaih, 

Paramatmani vijhate iti vedantadindimah. 24 

vedaih - with the Vedas, 3T^FT alam - enough, 
sastraih - with (of) various branches of knowledge, 
3FPT alam - enough, smrtipuranakaih - with 

canon texts and the puranas, alam - enough, 

paramatmani - the supreme Atman, f^RTT^ vijhate - being 
known. 
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Vedanta proclaims that once the seeker realises his 
innermost Reality, no more purpose is served by the Vedas, or 
by various branches of knowledge, or by canon texts and the 
puranas. 

Narca na yajusa'rtho'sti na samna'rtho'sti kascana, 

Jate brahmdtmavijnane iti vedantadindimah. 25 

brahmdtmavijnane - as the knowledge of 
the unity of Brahman and Atman, jate - takes place, * 4^1 
red - with the Rgveda , «bV' c M kascana - whatsoever, 3T?T: 
arthah - purpose, ^ 3rfer na asti - is not there, 4^1 yajusa - 
with the Yajurveda, *T na - no, -HiMi samna - with the 
Samaveda, 31^: arthah - purpose, 'T 3rf^T asti - is not there, - 

Vedanta proclaims that for the one who understood 
the unity of Brahman and Atman, there is no purpose 
whatsoever served by the Rgveda, the Yajurveda, or the 
Samaveda. 

TTterM 11 ^ 

Karmani cittasuddhyartham aikagiyartliamupasana, 

Moksartham brahmavijhdnam iti vedantadindimah. 26 

efcj-ufrl karmani - actions, 
cittasuddhyartham - for the purification of the heart, 
upasana - meditation, aikagryartham - for one- 

pointedness of the mind, ^rfWFTR brahmavijhdnam - 
knowledge of Brahman. moksartham - for liberation, 

Vedanta proclaims that actions are meant for the 
purification of the heart, meditation for the one-pointedness 
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of the mind, whereas the knowledge of Brahman is for the 
sake of liberation of the person. 

^RTPTrfWltfoT I 

JIRttll^dl-HteT: -^r 11 R\9 

Sancitagamikarrriani dahyante jhanavahnina, 

Prarabdhanubhavanmdksah iti vedantadindimah. 27 

sahcitagamikarmani - accumulated 
and future actions, ^RorfpHT jhanavahnina - by the fire of 
knowledge, ^gi-rl dahyante - get destroyed, STRWFpT^IcT 
prarabdhanubhavat - by enjoying the actions already 
fructified, "RtST: moksah - liberation, — 

Vedanta proclaims that the accumulated actions and 
future actions of the knower of Brahman get destroyed by the 
fire of knowledge. By enjoying the results of the actions that 
are already fructified, he gains liberation. 

facqro^iicMfawHi #r 11 ^ 

Na punyakarmana vrddliih na hanih papakarmana, 

Nityasangatmanisthanam iti vedantadindimah. 28 

nityasangatmanisthanam. - for 
those who abide in the eternal unattached Atman, 'i u< t c r>^ u IT 
punyakarmana - by virtuous action, 'T na vrddhih - 

neither embellishment, hn<*>4 u ii papakarmana - by sinful 
action, *T na hanih - nor loss, — 

Vedanta proclaims that for the knowers of Brahman 
who abide in the eternal unattached Atman, there is neither 
embellishment by virtuous action, nor loss by sinful action. 

MHWjuiWJ 

*TR #r I I ^ 
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Buddhipurvabuddhipurvakrtanam papakarmanam, 
Prayascittamaho jndnam iti vedanantadindimah. 29 


ahd - what a wonder!, 

buddhipurvabuddhipurvakrtanam — whether committed 
deliberately or unknowingly, 4lH=r>4 u ilH s papakarmanam - of 
sinful deeds, prayascittam — the atonement, 

jndnam - the Self-knowledge, — 


Vedanta proclaims thus : ‘What a wonder! Self- 
knowledge is the atonement for all the sinful deeds committed 
deliberately or unknowingly’. 


wrft it ^T: ^TFTd^njfl I 
VI M! m HTCT FTRT II 


3 ° 


Drgdrsyau dvau padarthau stah parasparavilaksanau, 
Drg brahma drsyam maya syat iti vedantadindimah. 30 


drgdrsyau - the seer and the seen, 
parasparavilaksanau - distinct from each 
other, iff dvau - two, padarthau - categories, ^<T: stah - 
are, drg - the seer, WT brahma - Brahman, drsyam 

- the seen, T TFTT maya - unreal, syat - is, — 


Vedanta proclaims that the seer and the seen are two 
distinct categories. Of these two, the seer is Brahman whereas 
the seen is unreal. 
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3* 


Avidyopadhiko jivo mayopadhika isvarah, 

Maya’vidyagunatita iti vedantadindimah. 31 

jivah - the individual, 3tfaalmfa e b: 
avidydpadhikah - has nescience as the limiting adjunct, ^*9?: 
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isvarah - Isvara (God), mayopadhikah - has the 

Universal Power as the adjunct, TWSfa^lHpikfld: 
mayWvidyagunatitah - transcends the Universal Power the 
ignorance and the gunas , 

Vedanta proclaims that Isvara (God) is indeed the 
Supreme Reality manifesting in the adjunct of the Universal 
Power, whereas the individual is the same Supreme Reality 
Brahman reflecting in the limiting adjunct of nescience. 
Brahman Itself transcends the Universal Power, the 
nescience, and the gunas of the Universal Power. 

^ iroii ^ 

rfrcj cTcqTH 11 

Sakaram ca nirakaram nirgunam ca gunatmakam, 

Tattvam tat paramam brahma iti vedantadindimah. 32 

Idd'bK nirakaram ca - though not having a form, 

sakaram. - has a form, fd‘j u l nirgunam ca - though 
not having attributes, 7 J D TlrR^T gunatmakam - manifests as 
the gunas, WPT paramam - supreme, rPf^T tattvam - reality, 
cRffoi - that, WT brahma - Brahman, — 

Vedanta proclaims that that Supreme Reality 
Brahman, though formless, manifests as having a form; 
though without attributes, manifests as the three gunas. 

siSjidsiMid^^cT 11 33 

Dvijatvam vidhyanusthanat vipratvam vedapathatah, 
Brahmanyam brahmavijhandt iti vedantadindimah. 33 

fatZFJSBHTrf vidhyanusthanat - by performing the 
enjoined actions, dvijatvam - the status of a twice- 

born, cl^Hiod: vedapathatah - by the study of the Vedas, 
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faUrclM vipratvam - the status of a vipra, simfatfMId 
brahmavijnanat - by the knowledge of Brahman, WlfprapT 
brahmanyam - the status of a Brahmana, — 

Vedanta proclaims that the one who performs the 
enjoined actions is dvija or twice-born, that the one who 
studies the Vedas is vipra, and the one who knows Brahman 
is Brahmana. 

ddlcHdl f^Jcf 313 T13 rimicHdl f^TcTRM 

Sarvatmana sthitam brahma sarvam brahmatmana 

sthitam, 

Na kdryam karanddbhinnamiti veddntadindimah. 34 

3m brahma - Brahman, TT^TcERT sarvatmana - in the 
form of everything, sthitam - abides, ^4*^ sarvam - 

everything, 3£lld-HI brahmatmana - as Brahman, f^JcFT 
sthitam - exists, c f>l4 J -} v kdryam - the effect, karanat - 

from the cause, 3 fasPT na bhinnam - not different, — 

Vedanta proclaims that Brahman alone manifests as 
everything and everything has its existence in Brahman alone. 
The effect is not different from the cause. 

rTFTTT 3m T FT ^ 11 ^ 

Sattdsphuranasaukhyani bhasante sarvavastusu, 

Tasmad brahmamayam sarvamiti veddntadindimah. 35 

sattdsphuranasaukhyani - existence 
shining and felicity, sarvavastusu - in all objects, 

bhasante - appear, 3TRTcT tasmat - therefore, Tr3*T 
sarvam - everything, 3m c Rr t T brahmamayam - pervaded by 
Brahman, — 
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Existence, shining (self-evidence) and felicity 
manifest in all objects. Therefore, Vedanta proclaims that 
everything is pervaded by Brahman. 


at sh1-si*jfHcl<u f^TcR I 
dldldld ^fd ^Pdfef^d: 11 




Avasthatritayam yasya kridabhumitaya sthitam, 

Tadeva brahma janiyat iti vedantadindimah. 36 


yasya - upto whom. 
avasthatritayam - the three-fold state of experience. 

kridabhumitaya, - as the playground, 
sthitam - is, cl^d tadeva - that alone, d&i brahma - Brahman, 
^ m"! H 10 \Jdniydt - one has to know, — 


One has to recognise that Brahman alone is 
manifesting as the three-fold experience of waking, dream 
and deep-sleep states and this experience serves as Its 
playground. This is the proclamation of Vedanta 

ddKt d^d HlfoM’r) I 

tefT -I'lcdd #r 3dFdfef*5d: 11 


Yannadau yacca nastyante tanmadhye bhatamapyasat, 
Ato mithya jagat sarvarn iti vedantadindimah. 37 

ddya£ - whatever, adau - in the beginning, d na 

- is not there, dd d yacca - and which, ante - in the end, 

d nasti - is not there, madhye - in-between, dd tat 

- that, did bhatam api - though appearing, 3Tdd asat - 

unreal. 3ld: atah - therefore, sarvarn - the entire, ddd 
jagat - universe, fd*dT mithya - unreal, — 

Whatever is not there in the beginning and in the end, 
but appears in-between, is unreal. Therefore, Vedanta 
proclaims that this entire universe is unreal. 
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RrfcT d^wri 

M ^RRlfeftfSR: 11 ^ 

Yadastyadau yadastyante yanmadhye bhati tat svayam, 

Brahmaivaikamidarn satyarn iti vedantadindimah . 38 

RR yat - which, 3TJ^ adau - in the beginning, 3qf^T 
asti — is there, RcT yat - which, ante - in the end, 
asti — is there, RR yat - which, R^" madhye - in-between, 
svayam - on its own, RlfrT bhati - shines, RR tat - that, 
f^R idam - this, RRiR ekam - non-dual, RR Brahma eva - 
Brahman alone, R?RR satyam - real, — 

Vedanta proclaims that the non-dual Brahman alone is 
shining on its own in the beginning, in-between and in the end 
(of everything). Hence, It alone is the Reality. 

RSRT: RRRt IgRRd 

Rtaisft #T ^FcffeRsR: 11 

Purusarthatrayavistah purusah pasavo dhruvam, 

Moksarthi purusassresthah iti vedantadindimah. 39 

T JRRh purusah - the persons, TJRRFtRRlfR^T: 
purusarthatrayavistah - passionately committed to the three¬ 
fold human endeavour, RRIR: pasavah - ignorant, ?JRR 
dhruvam - certainly, TJRR: purusah - the person. RhfflRt 
moksarthi - desirous of liberation, sresthah - pre¬ 

eminent, — 

Vedanta proclaims that the people who are 
passionately committed to the three-fold human endeavour 
(dharma, artha, kama) are indeed ignorant, whereas the one 
committed to liberation is pre-eminent. 

RRT 'dM#T ^Rlfef^R: 11 Vo 
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Ghatakudyadikam sarvam mrttikamatrameva ca y 
Tatha brahma jagatsarvam iti vedantadindimah . 40 


^^ghatakudyadikam - the pot the wall etc., 
TfcpT sarvam - all, rf mrttikamatrameva ca - 

indeed clay alone, rf^TT tatha - in the same way, sarvam 
- all, ^FRT jagat - the creation, brahma - Brahman, — 

The pot, the wall, etc., are all indeed the clay alone. In 
the same way, Vedanta proclaims, all this universe is 
Brahman alone. 

FT FT fk^sfeHlfrFPTI 
TTcfc ^ScTTS - ^ 1 1 ^ 


Sannihatya trayam hitva dvayam bhittva'khilatigam, 
Ekam buddhvd'snute moksam iti vedantadindimah. 41 


sat - the six, f%c*T nihatya - having eliminated, 
FPT trayam - the three, hitva - having got rid of, 
dvayam - the division, f^rc=u bhittva - having broken, 
3 r rft§^nf?FP : r akhilatigam - the one which transcends 
everything, T*F*T ekam - the non-dual, buddhvd - 

having known, TThSPT moksam - liberation, 3-t^rl asnute - 
gains, — 


The seeker should eliminate the six enemies (desire, 
anger, miserliness, delusion, arrogance, jealousy), transcend 
the three gunas ( sattva, rajas, tamas ), get rid of the false 
notion of division, and realise the non-dual Brahman. Vedanta 
proclaims that this realisation liberates the person. 

fanST TSiCTSer ^Tf^TSar farcfTSST 

FT feccTTSSSr^F #T 11 *3 


Bhittva sat pahca bhittva'tha bhittva'tha caturastrikam, 
Dvayam hitva"srayedekam iti vedantadindimah. 42 
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sat - the six, bhittva - having got rid of, 3T«T 
atha - afterwards, H 0 ^ pahca - the five, f^Tr^T bhittva 
having got rid of, 3T®T atha - afterwards, caturah - the 

four, trikam - the group of three, bhittva - having 
got rid of, WT dvayam - the division, %c^T hitva - having 
relinquished, ekarn - the non-dual Reality, STTSRfcT 

asrayet - should take refuge, — 

Vedanta proclaims that the seeker should get rid of the 
six infirmities (sorrow, delusion, fear of old age and of death, 
thirst and hunger), the five sense pleasures, the four mind 
modifications (emotions, intellect, memory and the ego), and 
the three attachments; further, the seeker should give up the 
divisive tendency and take refuge in the non-dual Reality. 

^ ^TTSftfcT 

-i^c^VlSTfr II 

Dehd nahamaham dehi dehasaksiti niscayat, 

Janmamrtyuprahino'sau iti veddntadindimah. 43 

31FR aham - I, dehah - the body, ^ na - not, 
aham - I, ^ dehi - the indweller of the body, 
dehasaksi - the witness of the body, iti - thus, 
niscayat - because of the clear understanding, asau - this 
person, janmamrtyuprahinah - divested of birth 

and death, —— 

I am not the body; I am the indweller of the body; I 
am the witness of the body. One who has such a clear 
understanding will be liberated from the cycle of birth and 
death, proclaims Vedanta 

Wnt -IISH6 WTOTsfficT I 





Pratio nahamaham devah. pranasaksiti niscayat, 
Ksutpipasopasantissyat iti vedantadindimah. 44 

3R?*T aham - I, Ml u i: pranah - the vital power, na - 
not, <H$^aham - I, ITPJRTTSTt pranasaksi - the witness of the 
vital power, ^T: devah - the self-shining Atman, l|f?T iti - thus, 
niscayat - because of the clear vision, 
ksutpipasopasantih - freedom from the affliction of the 
hunger and the thirst, ^ITcT - comes, — 

I am not the life force; I am the witness of the life 
force. I am the self-shining Atman. One is free from the 
afflictions of hunger and thirst because of such a clear vision, 
proclaims Vedanta. 

'?frT 11 X'a 

Mano nahamaham devah manassaksiti niscayat, 
Sokamohapahanissyat iti vedantadindimah. 45 

aham - 1 , manah - the mind, ^ na - am not, 
aham - 1 , - the witness of the mind, devah 

- the self-shining, slfr iti - thus, fa^FTIcT niscayat - because of 
the clear vision, sokamohapahanih - the 

elimination of sorrow and delusion, ’^TIcT syat - takes place, — 

I am not the mind; I am the self-shining witness of the 
mind. This clear vision, proclaims Vedanta, eliminates 
sorrow and delusion. 

^oft I 

Buddhirnahamaham devah buddhisaksiti niscayat, 
Kartrbhavanivrttissyat itivedantadindimah. 46 





3^q aham - I. buddhih - the intellect , H na - 

not, aham - I, ^T: devah, - self-shining, 

buddhisaksi - the witness of the intellect, ** *■ ~ 

^T^PTIrf niscayat - because of the clear vision, 
kartrbhavanivrttih - the elimination of the sense of doership, 
^nrT syat - takes place, — 

I am not the intellect; I am the self-shining witness of 
the intellect. Clear vision of this truth, declares e an a, 
eliminates the sense of doership. 


WFT FTTCF ^tSWRTT#cT fowncH 


Najhanam syamaham devo'jhanasaksiti niscayat, 
Sarvanarthanivrttissyat iti vedantadindimah. 4 

aham - I, SRTFPT ajndnam - the ignorance, H 
■q^TFT na syam — am not, 3T5TFRTR5T1 ajhanasaksi- the witness 
of the ignorance, tfa: devah - the self-shining, ^ 
niscayat - because of the clear vision, 
sarvanarthanivrttih - thtT elimination of all the misfortunes, 
^TlcT syat - takes place, — 


I am not the ignorance; I am the self-shining witness 
of the ignorance. This clear vision, dec ares 


eliminates all misfortunes. 


31F ^ 1 


Aham sdkslti yd vidyat vivicyaivam 48 

Sa eva mukto'sau vidvdn iti vedantadmdim • 

3T^T aham - I. saksi - the witn ess, *** 

tp ; tjt; puncih piWQf} - vW 
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having discriminated, ^T: yah - whosoever, WT evam - in this 
way, falM vidydt - recognises, 3TW ^T: ^ a sau sa eva - 
such a person alone, ^Tt>: muktah - the realised one,_ 

‘I am the witness alone’. Whosoever recognises thus 
by constant discrimination alone is the realised person, 
declares Vedanta. 

^TTF ^ dc*bl4 ri wftsWtfH I 

Naham maya na tatkaryam na saksi paramo’’smyaham, 

Iti nissamsayajnananmuktirveddntadindimah. 49 

3TfFT aham - I, riFTT maya - the may a, ^ na - not, 
dr^NH^ tatkaryam - its effect, ^ na - nor, saksi - the 
witness, ^ na - nor, SRdT aham - I, - the Supreme 
Reality, srfFT asmi - am, iti - thus, fTCFfYF^THTcT 
nissamsayajnanat - because of the doubtless knowledge, 
muktih - the liberation,- 

I am neither the maya nor its effects; I am not even the 
witness; I am the Supreme Reality. One who knows it thus 
without an iota of doubt gets liberated, declares Vedanta 

cTr^ 11 

Naham sarvamaham sarvam mama sarvamiti sphutam, 

Jhate tattve kuto duhkhamiti vedantadindimah . 50 

aham - I, sarvam - all, *T na - not, 

aham - I, sarvam - all, sarvam - all, HH mama - 

mine, iti - thus, sphutam - clearly, cTr^* tattve - the 

Reality, ^iirl jhate - when known, ^sFT duhkham - sorrow, 
^kT: kutah - from where is?,- 
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I am none (of this creation); I am all; everything is 
mine. ‘Where from does the sorrow arise for the one who 
clearly knows the Reality thus?’ questions Vedanta. 

TTT TTcTTSSrRT 11 


Dehadipancakosastha ya satta pratibhasate, 

Sa satta" tma na sandeha iti vedantadindimah. 51 

^TT yd - which, ■Htu satta - existence, 
dehadipancakosastha - present in the five sheaths beginning 
with the food sheath, Mfd^ll'Hc) pratibhasate - is shining, ITT sa 
- that, ■Mtii satta - existence, 3H ichi atma - Atman, *T na 

sandehah - no doubt,- 

The existence that is shining in the five sheaths 
beginning with the food sheath is indeed Atman; there is no 
doubt about it, declares Vedanta. 


*TT 



TIT dfcicKIrHI 11 




Dehadipancakosastha ya sphurtiranubhuyate, 

Sa sphurtiratma naivanyat iti vedantadindimah. 52 

^TT yd - which, ‘PJjfifT: sphurtih - knowingness, 
dehadipancakosastha - present in the five 
sheaths beginning with the food sheath, unubhuyate - 

is experienced, TTT sa - that, TjfrT: sphurtih - knowingness, 
3llcHl atma - Atman, 3F?TcT anyat - any other, naiva - not 
at all— 


We experience the knowingness in the five sheaths 
beginning with the food sheath. That knowingness is none 
other than Atman, declares Vedanta. 
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TTT iflicuicHl <£d**J ^fcT ^InlfefudH: 11 

Dehadipancakosastha yd pritiranubhuyate, 

Sa pritiratma kutastha iti vedantadindimah. 53 

R yd - which, pritih - love (joy), 

'^|H o--c| ch)V'RSIT dehadipancakosastha - present in the five 
sheaths beginning with the food sheath, anubhuyate - 

is experienced, "STT sa - that, sflfcf: pritih — love (joy), 3TIRT 
dtmd - Atman, kutasthah — the utter unchangeable, — 

We experience love or joy in the five sheaths 
beginning with the body sheath. That joy alone is the utter 
unchangeable Atman, declares Vedanta. 

RT TTcTT sl£J ^fcT ■^I'tlFsRsH: 11 

Vyomadipahcabhutasthd yd satta bhasate nrnam, 

Sa satta paramam brahma iti vedantadindimah. 54 

vyomadipahcabhutasthd - present in 
the five elements beginning with the space, *TT yd - which, M 
satta - existence, ^ U IIH, nrndm - to humans, bhasate - is 
sensed, R sa - that, +rtii satta - existence, RRT paramam - 
Supreme, brahma - Brahman,_ 

Human beings comprehend the existence in the five 
elements beginning with the space. Vedanta declares that that 
existence is the Supreme Brahman. 

W tft sT^T ffcT I I \\ 

Vyomadipancabhutastha ya cidekanubhuyate, 

Sa cideva param brahma iti vedantadindimah. 55 
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vyomadipancabhutastha - present in 
the five elements beginning with the space, ^TT yd - which, ^«t>i 
eka - one, f^RT cit - awareness, anubhuyate - is . 

experienced, 7TT sa - that, cit eva - awareness 

alone, par am - Supreme, brahma - Brahman, — 

The awareness that is intrinsic to the knowledge of the 
five elements is the Supreme Brahman, declares Vedanta. 

TfT ^ ^TTrT ^Frffefer: 11 ^ 

Vyomadipancabhutastha yd pritiranubhuyate, 

Sa pritireva brahma sydt iti vedantadindimah. 56 

vyomadipancabhutastha - present in 
the five elements beginning with the space, *TT yd - which, 
vflTri: pritih — joy, anubhuyate - is experienced, TIT 

sa - that, TTlIcT: TJ3 - pritih eva — joy alone, brahma - 
Brahman, - happens to be, — 

The joy that comes to experience in the knowledge of 
the five elements alone is Brahman, declares Vedanta. 

^ifaffaFTT W ^TT TIT I 

■HHI'HNM im 11 ^ 

Dehadikosaga satta yd sa vyomadibhutaga, 

Manabhavanna tadbheda iti vedantadindimah. 57 

7JT yd - which, TTtTT satta - the existence, <eilWl*iMI 
dehadikosaga - present in the sheaths beginning with the 
body, TIT sa - that, vyomadibhutaga - present in 

the five elements beginning with the space, tadbhedah 

- the difference between them, «T na - no, HMi'Hi^IrT 
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manabhavat - as it is not established by any means of 
knowledge, — 


The existence manifest in the five sheaths beginning 
with the body and that manifest in the five elements 
beginning with the space are one and the same. There is no 
difference between the two, declares Vedanta, since such a 
difference is not established by any means of knowledge. 




HHI'HMI?! 





Dehadikosaga sphurtih ya sa vyomadibhutaga, 
Manabhavanna tadbheda iti vedantadindimah. 58 

^ ^ * which, sphurtih - the knowingness, 

wKcnWii dehadikosaga - present in the sheaths beginning 
with the body, ^TT sa - that, ^Tb-nf^JrFTT vyomadibhutaga - 
present in the five elements beginning with the space, 

^ ta dbhedah na - there is no difference between them, 

manabhavat - as it is not established by any means 
of knowledge, —— 


The knowingness manifest in the five sheaths 
beginning with the body and that manifest in the five 
elements beginning with the space are one and the same. 
There is no difference between the two, declares Vedanta, 
since such a difference is not established by any means of 
knowledge. 

hoIWwii *fr TfT I 


Dehadikosaga pritih ya sa vyomadibhutaga, 
Manabhavanna tadbheda iti vedantadindimah. 59 


which > P ritif > ~ the love (joy), ^^iRchlVFT T 
dehadikosaga - present in the sheaths beginning with the 
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body, TIT sa - that, ozfTRTf^cFTT vyomadibhutaga - present in 
the five elements beginning with the space, ^ 

tadbhedah na - there is no difference between them, 
Hnmiqiq^ manabhavat - as it is not established by any means 
of knowledge, — 

The joy that is manifest in the five sheaths beginning 
with the body and in the five elements beginning with the 
space are one and the same. There is no difference between 
the two, declares Vedanta, since such a difference is not 
established by any means of knowledge. 

Saccidanandarupatvat brahmaivatma na samsayah, 
Pramanakdtisandhdndt iti vedanantadindimah. 60 

saccidanandarupatvat - because of 
being the Existence-Awareness-Happiness, 
pramanakdtisandhdndt - because of being established by 
countless means of knowledge, 3 h ich i atma - Atman, WT ^ 
Brahma eva - Brahman alone, TRFT: na samiayah - no 
doubt, —- 

The intrinsic nature of the individual is Existence- 
Awareness-Happiness. This is also established by countless 
means of knowledge. Hence, declares Vedanta, Atman is 
indeed Brahman alone. 

^TTrT #T 11 ^ 

Na namarupe niyate sarvatra vyabhicaratah, 
Anamarupam sarvam syat iti veddntadindimah. 61 
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sarvatra - in all places and at all times and in all 
objects, oqf^-qKri: vyabhicaratah - because of being 
unsteady, namarupe - name and form, ^ na - not, 

niyate - constant, H^H^ saruam - everything, 
anamarupam - without name and form, WRT syat - is,_ 

The names and forms of all objects are unsteady at all 
times and in all places. Therefore, declares Vedanta, the 
reality of everything is beyond names and forms. 


^ hm ^qiHifsP-sn: 11 ^ 

Na jivabrahmanorbhedassattarupena vidyate, 

Sattabhede na manam syat iti vedantadindimah. 62 

jivabrahmanoh - between the individual 
and Brahman, bhedah - the difference, T Tril^Qui 

sattarupena - in the form of existence, fcjtlr) na vidyate - 
(is) not there, sattabhede - with reference to the 

difference in the existence, manam - means of 

knowledge, 'FTRT na syat - is not there, -— 

There can be no difference between the individual and 
Brahman in terms of existence, because there is no way of 
establishing (using a means of knowledge) the difference in 
terms of existence between them, declares Vedanta. 

^ ^c|<^U|)^fP£fd<ca)u| fallal 

HM IRTTrT 11 ^ 

Na jiyabrahmanorbhedassphurtirupena vidyate, 

Sphurtibhede na manam syat iti vedantadindimah. 63 

Jtmmt: jivabrahmanoh - between the individual 
and Brahman, bhedah - the difference, vrfhrM 
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sphurtirupena - in the form of knowingness, H na 

vidyate - (is) not there, ^fcT^ sphurtibhede - with reference 
to the difference in the knowingness, W mdnam - means of 
knowledge, H 'PTRT na sydt — is not there, — 

There can be no difference between the individual and 
Brahman in terms of knowingness, because there is no way of 
establishing (using a means of knowledge) the difference in 
terms of knowingness between them, declares Vedanta. 


H HR ^TR #T 11 

Na jivabrahmanorbhedah priyarupena vidyate, 
Priyabhede na mdnam sydt iti vedantadindimah. 


64 


vr||cisj$J u i'l: jivabrahmanoh - between the individual 
and Brahman, bhedah - the difference, 

priyarupena - in the form of joy, na vidyate - (is) not 

there, priyabhede - with reference to the difference in 

the joy, hmh mdnam - a means of knowledge, H WcT na sydt 
- is not there, — 


There can be no difference between the individual and 
Brahman in terms of joy, because there is no way of 
establishing (using a means of knowledge) the difference in 
terms of joy, declares Vedanta. 


H HFRT I 

HTRt TO fosziMIcT 11 V* 


Na jivabrahmanorbhedah namna rupena vidyate, 
Namnd rupasya mithyatvat iti vedantadindimah. 65 

4jc(5i^|ufi: jivabrahmanoh - between the individual 
and Brahman, bhedah - the difference, HTRT namna - by 
name, rupena - by form, H fafcir) na vidyate - is not 
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there, 'TFT: namnah - name, rupasya - form, faszncpTftT 
mithyatvat - being unreal, — 


There can be no difference between the individual and 
Brahman in terms of name and form, because the latter are 
unreal, proclaims Vedanta. 






Na jivabrahmanorbhedah pindabrahmandabhedatah, 
Vyastessamasterekatvat iti vedantadindimah. 66 


'dlcifl^iui): jivabrahmanoh - between the individual 
and Brahman, bhedah - the difference, 
pindabrahmandabhedatah - because of the difference 
between the individual and the universal bodies, ^ na - (is) 
not there, vyasteh - the individual body, 

samasteh - the universal body, ekatvat - being one 

and the same, — 


There can be no difference between the individual and 
Brahman because of the difference between the individual 
and the universal bodies, because both of them are one and 
the same — thus proclaims Vedanta. 

5 m slFfa I 

cfeR 11 ^ 


Brahma satyam jaganmithya jivo brahmaiva naparah, 
Jivanmuktastu tadvidvan iti vedantadindimah. 67 

Brahma - Brahman, TTcFT satyam - (is) the 
Reality, dhd jagat - the world, fezTT mithyd - (is) unreal, 
jivah - the individual, brahma eva - Brahman 

alone, 3FT: aparah - other, ^ na - no, dPssid ^ tadvidvan 


32 


tu - one who knows That, jivanmuktah - liberated 

while living, — 

Brahman alone is real, whereas the world is unreal. 
The one who knows That is indeed liberated even while living 

— proclaims Vedanta. 

Wm feFRR TTRI 

m iff 11 ^ 

Anamarupam sakalarn sanmayam. cinmayam param, 

Kuto bhedah kuto bandha iti vedantadindimah. 68 

sakalam - everything, 3RTR?^TR 

anamarupam - without names and forms, sanmayam 

- the crystallised Existence, t^FPTR cinmayam - the 
crystallised Consciousness, RTR param - Supreme (Reality), 

bhedah - the division, ^JkT: kutah - from where?, 
bandhah - the bondage, <J>cT: kutah - from where?, — 

Everything is the Supreme Reality, which is beyond 
names and forms. That Reality is the crystallised Existence- 
Consciousness. ‘Where is the division? Where is the 
bondage?’, demands Vedanta. 

R' dT^icqi«ic) oital ’iiHitMFH'eiKa: I 

fpRltftfrT 11 VK 

Na tattvat kathyate Idko namadyairvyabhicaratah, 
Vaturjaratha ityadyairiti vedantadindimah. 69 

lokah - the person, vatuh - the young, 
jarathah - the old, fcRRf: -llHlfcl: ityadyaih namadyaih - by 
appellations such as these, ^Tf^TRRrT: vyabhicdratah - in ever 
changing way, 'b^cl kathyate - is addressed, cTfRTrT tattvat - 
based on the Real Nature, R na - not, -— 
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The individual is addressed by such ever-changing 
appellations as the young, the old, etc. In doing so, declares 
Vedanta, the people are not addressing the Real Nature of the 
person. 

11 V90 

Namarupatmakam. visvamindrajalam vidurbudhah, 
Anamatvadayuktatvaditi vedantadindimah. 70 

few visvam - the world, 
namarupatmakam - constituted by names and forms? 

indrajdlam - a show of magic, f«IT: budhdh - the 
wise, viduh - know, 3FTTrFc^TcT anamatvat - because the 
names are not fixed, 3q^cdld ayuktatvdt - because it does 
not deserve to be categorised as Real, — 

The wise know that this world, constituted by names 
and forms, is just an appearance like a show of magic. It does 
not deserve to be categorised, because the names are ever- 
changing to such an extent that they are not names at all, 
declares Vedanta 

11 ^ 

Abedadarsanam moksassamsaro bhedadarsanah, 
Sarvavedantasiddhanta iti vedantadindimah. 71 

abedadarsanam - the vision of non- 
difference, moksali — liberation, 

bhedadarsanah - taking the division to be correct, ^FRTTT: 
samsarah- - life Q f becoming, 

sarvavedantasiddhantah - the established truth of the 
concluding portions of all the Vedas, 
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The vision of non-difference liberates the person, 
whereas taking the division to be correct pushes the person 
into the life of becoming. This is the established truth of the 
concluding portions of all the Vedas, declares Vedanta. 


72 

to the 


tfrbfoHI55Hiftfd 11 

Na matabhinivesitvanna bhasa”vesamdtratah, 
Muktirvina’’’ tmavijnanaditi veddntadindimah. 

Hdli'MfdcIftMcdld matabhinivesitvat - due 

"N 

religious fanaticism, muktih - liberation, ^ na - no, 

*TMSS%FIT3cT: bhasa" vesamatratah - just because of ones 
fanatical commitment to a language, ^ na - no, fad I 
3Tfr T rfsf^TFncT vina atmavijhdnat — without the knowledge of 
the Self, 

One cannot gain liberation by religious or linguistic 
fanaticism. Vedanta declares that liberation cannot be gained 
without the knowledge of the Self. 

H wzrafdfeflfcr: r*dlMydl*HTI 


Na kamyapratisiddhabhih kriyabhirmoksavasana, 
Isvaranugrahat sa syaditi veddntadindimah. 


kamyapratisiddhabhih - by desire- 

based and prohibited, kriydbhih - actions, 

moksavasana - an inclination towards liberation, «T na - no, TIT 
sa - that, isvaranugrahat - due to the grace of the 

Lord, FTTcT syat - takes place, — 


Liberation cannot be gained by performing actions 
inspired by desire or by avoiding the prohibited ones. It can 
be gained by the grace of the Lord, declares Vedanta. 
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srfowt' *ttwt i 

^II^IcHI 1 ^ Wlfeld ^Fflfef^T: 11 \9V 

Avijnate janma nastam vijnate janma sarthakam, 
Jhaturatma na dure syaditi vedantadindimah. 74 

avijnate - when not known, janma - the 
birth. TO 1 ? nastam - is wasted, vijnate - when known. 

janma - the birth, sarthakam - is fulfilled, STTf^TT 

atma - Atman, TTRJ: jhatuh - from the knower, ^ dure - 
distant, ^JTcT na syat - is not, — 

If one does not know Atman in one’s life-time, his life 
is wasted. On the other hand, human life is fulfilled if one 
knows Atman in one’s life-time. Vedanta declares that Atman 
is not far away from the knower. 

^fSTT cT^TT I 

SSJIchR(? 1H ^fcT ^FrTfef^gJT: 11 ^ 

Dasamasya parijhane ndyaso'sti yatha tathd, 

Svasya brahmatmavijnana iti vedantadindimah. 75 

W yatha - just as, dasamasya - of the tenth 

person, parijhane - in knowing, 3TFTRT: dydsah - 

exertion, *T na asti - is not there, rT®TT tathd - i n the 

same way, svasya - one’s, s ^lcMpc^ 

brahmd.tmavijhd.ne - in knowing Atman as Brahman._ 

There is no exertion in knowing that the tenth person 
is indeed safe. In the same way, there is no exertion involved 

in knowing one’s own true nature as Brahman, declares 
Vedanta. 

q?JT| 

^TRTfgf^T : 11 
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Upeksyaupadhikan dosan grhyante visaya yatha, 
Upeksya drsyam yad brahma iti vedantadindimah. 76 

aupadhikan - belonging to the limiting 
adjuncts, dosan - the blemishes, upeksya - having 
ignored, faoMi: visayah - the objects, yatha - just as, 
grhyante - are appreciated, upeksya - having 

ignored, drsyam - the seen, yat - which, ^ 

brahma - Brahman, — 

In appreciating materials like sugar, we ignore the 
shape in which it is obtained. In the same way, declares 
Vedanta, one has to appreciate the underlying Brahman 
beyond what is seen on the surface. 


3RR ?n 




Sukhamalpam bahukleso visayagrahinam nrnam, 
Anantam brahmanisthanamiti vedantadindimah. 77 

sukham - the joy, 3TRR alpam - a little, 
bahuklesah - a lot of pain, *J U TPT nrnam - to the 
people, fa c t t ihlfe u liH^ visayagrahinam - who seek pleasures, 
brahmanisthanam - to those who abide in 
Brahman, 3FRPT anantam - infinite, — 

People who seek pleasures get a little joy and a lot of 
pain. On the other hand, declares Vedanta, those who abide in 
Brahman gain infinite happiness. 

Dhanairva dhanadaih putrairdaragarasahodaraih, 
Dhruvam pranaharairduhkhamiti vedantadindimah-78 
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dhanaih - with the wealth, va - or, 
dhanadaih — along with the methods bestowing wealth, 
pranaharaih - draining away the vitality, putraih 
- with the sons, daragarasahodaraih - with the 

wife a house and brothers and sisters, duhkham - 

suffering, SJ^T dhruvam - certain,_ 


Wealth along with the means to gain it, sons, wife, 
brothers and sisters or a house, all of them, drain the vitality 
of a person and cause him only sorrow, declares Vedanta. 


Supterutthdya suptyantam brahmaikampramcintyatdm, 
Natidure nrnam mrtyuriti vedantadindimah. 79 

3WFT utthaya - having got up, supteh - from the 
sleep. * suptyantam - till (going t0) s | eep> ^ - eham . 

the non-dual, WT brahma . Brahman, a fafdTddW 
pravicintyatam - has to be incessantly contemplated upon,' 

^ nrvSm - ,0 the hln ” ai 's, ** mrtyuh - the death, 3lft£ 
atidure - in the distant future, B no - (is) not,_ 


Th ' seeker should incessantly contemplate upon 
Brahman from the time of waking up till he goes to bed. For, 

to the humans, death is not in the distant future declares 
Vedanta. 


^THi 

flefe mIhIcI ^R=[%fngir: 11 

Pahcdndmapi kdsdndm mdyd'narthavyayocitd, 

Tatsaksi brahmavijhanamiti vedantadindimah. 80 

pancandmapi - 0 f all the five, ^THPT 
kosdndm - the sheaths, TOT mdyd - appearance, 37 ^#^ 
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anarthavyayocita - unreal transient and deserving to be so, 
doHisft tatsaksi - their witness, brahma - Brahman, 

fa?TFPT vijhdnam - (is) the knowledge, — 

All the five sheaths are transient appearances alone. 
They are not real and deservingly so. But, the witness of those 
sheaths is Brahman. This is the true knowledge, declares 
Vedanta. 

HcW'W ^TT 3JTIPTI 

cPH *ihiiRiRRi clqi'tilsRsd: 11 ^ 

Dasamatvaparijhane navajhasya yatha sukham, 

Tatha, jivasya sampraptiriti vedantadindimah. 81 

W yatha - just as, d^'PT navajhasya - to the one 
who has known the nine (persons), ^wo^mR^ 
dasamatvaparijhane - when the tenth (person) is known, 
sukham - happiness, cT^TT tatha - in the same way, 
jivasya - to the individual, ■MHiiRd: sampraptih - great 

gain. 

The one who has known the nine persons becomes 
happy when he knows the tenth person. In the same way, 
when the individual knows his true nature, declares Vedanta, 
he gains infinite happiness. 

TT ^ TT t R T T I 
rlfeTRT^f^lt 11 

Navabhyo'sti param pratyak nava veda param param, 
Tadvijhanadbhavetturya iti vedantadindimah. 82 

MrMcb' pratyak - the innermost Reality of the 
individual, navabhyah - from the nine (categories), WT 
param - distinct, 3rf^T asti - is, WT param - the Supreme 
Reality, ^ nava - the nine, WT param - as distinct, ^ 
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veda - knows, ?T%*IH1W tadvijhanat - due to that knowledge, 

turya - the fourth, *f^cT bhavet - becomes, — (not a 
satisfactory sentence). 

4 The innermost Reality of the individual (Atman) is 
istinct from the nine categories (the five sense organs/ the 
five organs of action/ four different levels of mind/ the five 
vital forces/ the five elements together with ignorance, desire, 
action and the individual). One who knows these nine 
categories as non-Atman, gains the fourth (transcending the 
three states of experience), namely Atman, thus proclaims 
Vedanta. 

^ xffcf | | 63 

Navdbhdsd navajhatvdt navdpddhln navdtmand, 

Mithya jhatva’’vasiste tu maunam vedantadindimah. 83 

nava — the nine, '3TnTRTT; abhasah - appearances, 
navdtmand - as the truth of the nine, Hd?lc=n cT 
navajhatvat - because of being the knower of the nine. ^ 

e, upadhin - limiting adjuncts, f^T 82 ^ 

mithya - unreal, ^Tlc^T jhatva - having known, 

avasiste - as one remains, RhPT maunam - silence, tu - 
indeed,- 

The above nine limiting adjuncts are mere 
appearances. The truth of these nine is the knower alone. The 
knower should recognise these nine as unreal. Then one 
remains in silence as the end result of all negation, declares 
Vedanta. 
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Parame brahmani svasmin pravilapyakhilam jagat, 
Gayannadvaitamatmanamaste vedantadindimah. 84 


svasmin - in one’s own true nature, 
parame brahmani - in the Supreme Brahman, 
akhilam - the whole. ' 5 T T TcT jagat - world, MNdl'-'M pravilapya 
- having resolved, ■SttcTR advaitam - the non-dual, 3 uchmh^ 
atmanam - Atman, T TFR 3TPF^ gdyan aste - keeps on singing, 


The seeker of Self-knowledge recognises the Supreme 
Reality Brahman as his own essential nature. He resolves the 
entire universe in that non-dual Atman and keeps on singing 
its glory, declares Vedanta. 


fepf rfrctfafw ^Frlfef^R: 11 




Pratilomanulomabhyam visvaropapavadayoh, 

Cintane sisyate tattvamiti vedantadindimah. 85 

pratilomanulomabhyam - by the 
reverse and regular order, 
visvaropapavadayoh - of the superimposition and negation, 
f^FrFt cintane - as the contemplation is done, cTr^T tattvam - 
the Reality, fill‘d sisyate - remains. — 

From Atman arises the space; from space the air; from 
air the fire; from fire the waters; and from waters the earth. 
This is the Nature’s order. The universe is superimposed on 
Reality in this order. This superimposition can be negated in 
the reverse order by (cognitively) resolving successively earth 
into waters, waters into fire, fire into air, air into space and 
finally space into Atman the irreducible remainder which is 
the Reality, declares Vedanta. 
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Namarupabhimanassyat samsarassarvadehinam, 
Saccidanandadrstissyanmuktirvedantadindimah. 86 

namarupabhimanah - commitment as 
‘me’ and ‘mine’ with reference to the names and forms, 
sarvadehindm - for all humans, TRTE: samsarah - 
the life of becoming. ^TlrT syat - becomes, 
saccidanandadrstih - the vision of Existence-Awareness- 
Happiness, muktih - liberation, 'FtlrT syat - is,_ 

When a person is committed to the things of the world 
(name and form) as ‘me’ and ‘mine’, he is caught in the life 
of becoming. This is true with every human being. On the 
other hand, if one gains the vision of Existence-Awareness- 
Happiness, that is the liberation, thus declares Vedanta. 

11 oa 


Saccidanandasatyatve mithyatve namarupaydh, 
Vijhate kimidam jheyamiti vedantadindimah. 


87 


•M m •i ^ saccidanandasatyatve - the 

Existence-Awareness-Happiness as the Reality, 
namarupaydh - names and forms, faszjlo} mithyatve - as 
unreal, fetTcT vijhate - when once known, idam - this 
world. f% #EFT kimjheyam - is it worth knowing?, -— 


‘When once it is known that Existence-Awareness- 
Happiness is the Reality and names and forms are unreal’, 
Vedanta demands, ‘is it necessary to explore this world 
further?’ 


3TT^ I I 
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Salambanam niralambam sarvalambavalambitam, 
Alambenakhilalambamiti vedantadindimah. 88 

salambanam - having the attributes, 
sarvalambavalambitam - being the ultimate 
ground or arena as the substratum for all the attributes, 
niralambam - having no attributes, alambe 

- on enquiry, akhilalambam- refuge for all, 'T na 

- not. — 

Brahman is the substratum for all the attributes (the 
entire universe); yet It has no attributes intrinsically. Hence, 
being the ultimate substratum, it sustains the entire universe 
as the ultimate ground or arena of everything, and at the same 
time, from Its own stand-point, it sustains nothing, for, there 
is none other than Itself, declares Vedanta. 

Na kuryat na vijaniyat sarvam brahmetyanusmaran, 
Yatha sukham tatha tisthediti vedantadindimah. 89 

RRR sarvam - everything, brahma - Brahman, ifrf 
iti - thus, ■SFJFT'T'T anusmaran - contemplating, R na 

kuryat - may not act, R fRRTRfcTTR na vijaniyat - may not 
know, - in which way, R^TT clRT yatha sukham tatha - in 
happiness, tisthet - remains, — 

The enlightened person sees everything as Brahman. 
He may not act or he may not try to know anything in 
particular. He remains happily as Brahman, proclaims 
Vedanta. 

rt rr! ?jrr i 
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Svakarmapasavasagah prajho'nyo va jano dhruvam, 
Prdjhassukham nayetkalamiti vedantadindimah. 90 

W: prajnah - (whether) enlightened. 3RT: anyah 

va - or otherwise, janah - a person, dhruvam - 

certainly, svakarmapasavasagah — governed 

by the bondage of his own actions, 3 TTtT: prajhah - the 
enlightened, nayet - spends, kalam - the time, 

sukham - with happiness, — 

Whether a person is enlightened or otherwise, he has 
to reap the results of his earlier actions (which have given 
birth to this body). The enlightened person spends the time of 
his life with happiness, declares Vedanta. 



Na vidvan santapeccittarn karana'karano dhruvam, 
Saravamatmeti vijhdnat iti vedantadindimah. 91 

faj*FT vidvan - the enlightened person, ~ c MU|l 5 ’=H ' tr T : 
karana'karanah - whether engaged in actions or not, f^rFT 
cittarn the mind, ^ na santapet ~ would not torment, 

dhruvam - it is certain. saravam - everything, 
3TIrRT dtmd - Atman, iti - thus, fojlHIcf vijhdnat - 
because of the knowledge, — 

The enlightened person is not tormented whether he is 
engaged in actions or not. This is so because, declares 
Vedanta, he has firm knowledge that everything is Atman 
alone. 
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Naivabhasam sprset karma mithyopadhimapi svayam, 
Kuto'dhisthanamatyacchamiti veddntadindimah. 92 

=h4 karma - the action, svayam - on its own, 

3^ mithyopadhim api - though an unreal adjunct, 
^n^TRT 1 ? abhasam - the reflection, *T na eva sprset 

does not touch at all, STc^T^T atyaccham — the very pure, 
adhisthanam - substratum, "jrh kutah - where is 
the question?, — 

Action cannot on its own taint even the reflection (of 
the Awareness in the mind, namely the witness), which is but 
a limiting adjunct. Where is the question of the action tainting 
the substratum, the Awareness, demands Vedanta. 




Aho'smakamalam mohairatma brahmeti nirbhayam, 
Srutibheriravo'dyapi sruyate srutiranjanah. 9a 


aho - what a wonder!, asmakam - for us, 

- mohaih with delusions, alam - enough, 

atma - Atman, brahma - Brahman, iti - thus, 
nirbhayam - fearlessly, srutiranjanah - very 

pleasant to hear, srutibheriravah - the drum beat 

of the Vedas, 3T?nfq adyapi - even now, sruyate - is 
being heard, — 


What a wonder! Enough of delusions for us! The 
drum beat of the Vedas declaring "fearlessly that Atman is 
indeed Brahman is being heard even now. What a pleasant 
message it is! 


^TcTt I I S* 
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Vedantabherijhankarah prativadibhayankarah, 

Sruyatam brahmanaissrimaddaksinamurtyanugrahat. 94 

vedantabherijhankarah - the sound 
of the drum of Vedanta, 
prativadibhayankarah. - frightening to those who argue 
against it, brahmanaih - by the followers of the Vedas, 



srimaddaksinamurtyanugrahat - because 


of the grace of the Lord Daksinamurti , sruyatam - 

may be listened to. 


The followers of the Vedas come to listen to the drum 
beat of Vedanta by the grace of the Lord Daksinamurti. This 
sound is frightening to those who argue against the vision of 
Vedanta. 


11 ?fT: rfcffrT, 11 

Harih Om Tatsat Srikrsnarpanamastu 




* * * * 
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